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Abstract

This article critically examines the Buddhist perspective that views the universe as self-
regulating and rejects teleological arguments for cosmic order. The methodology of this
research involves comparative and philosophical analysis. This analysis expounds on the
theoretical foundations of self-regulation in Buddhism, such as interdependent origination and
karma. In contrast, it also explains key arguments of teleological reasoning, including the
fine-tuning of cosmic constants and biological complexities. This framework allows for a
critique and evaluation of the Buddhist explanation for the origin and continuation of cosmic
order. The aim of this article is to challenge the adequacy of the Buddhist explanation. The
conclusion is that while the Buddhist perspective possesses significant depth at individual and
ethical levels, it shows shortcomings in providing a comprehensive and convincing
explanation for the astonishing and seemingly purposeful cosmic order. In simpler terms,
"self-regulation” without a final cause or primary orchestrator encounters challenges when
faced with evidence of teleological order and may not fully address fundamental questions
regarding the origin and ultimate purpose of existence.
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The Critique of Cosmic Self-Regulation in Buddhism

Extended abstract

The intricate order of the universe has long been a central topic in philosophy,
science, and theology. From the precise movement of planets to the delicate balance
of fundamental forces that enable stars and galaxies to form, and from complex
biological systems to the fixed laws governing physics and chemistry, thinkers have
reflected on the nature of existence. This order raises fundamental questions about the
origin, structure, and purpose of the universe. Is this order random, a result of nature’s
blind processes, or the product of intelligent design? Various philosophical schools
and religious traditions have sought to answer these questions, with three prominent
arguments gaining particular attention: The Ontological Argument, the Cosmological
Argument, and the Teleological Argument. Each of these arguments aims to
elucidate the ultimate truth about the universe and humanity’s place within it.

While many religious and philosophical traditions, particularly the Abrahamic
faiths, regard the universe’s order and beauty as evidence of a wise Creator,
Buddhism presents a distinct perspective. It emphasizes the concept of
interdependence (Pratityasamutpada) and the cycles of karma and reincarnation
(Samsara), viewing the universe as a self-regulating system that evolves based on
internal laws and complex causations without the need for an external creator. This
paper critically examines Buddhism’s perspective on cosmic order and its rejection
of teleological arguments, evaluating whether Buddhism’s self-regulating approach
can satisfactorily explain the foundational and astonishing order of the universe.

The Buddhist Perspective on the Universe and Order

Buddhism, which emerged from Hindu traditions around the 5th century BCE,
developed into a significant philosophical and religious movement. Unlike the
Abrahamic religions that emphasize theoretical beliefs and practices, Buddhism
requires its followers to acknowledge the truth of suffering and the cyclical nature of
existence (Samsara) without necessitating extensive argumentation. Instead, it
presents a path to liberation through understanding and ethical living.

Buddhism asserts that the universe neither began with a creator nor has a
predetermined purpose. Instead, it functions as a self-regulating system governed by
natural laws. Key concepts like Anatta (non-self), Anicca (impermanence), and
Prafityasamutpada form the foundation of Buddhist cosmology. The notion of
interdependence implies that all phenomena arise in relation to one another, and
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nothing exists independently. Each event serves as both a result of prior conditions
and a condition for future events, establishing a chain of causality that accounts for
the universe’s relative order and stability without requiring a divine designer.
Buddhism does not deny the presence of order; instead, it elucidates this order
through the internal relationships and complexities of phenomena. The doctrine of
interdependence serves as a cornerstone for understanding this order. For instance,
the teachings of Rupert Gethin emphasize how interdependence forms the basis of
the Buddhist understanding of reality. Similarly, Walpola Rahula points out that the
Buddha concentrated on alleviating suffering through an understanding of causal
relationships rather than engaging in metaphysical speculations about the universe’s
origin.

Key Concepts in Buddhism

Buddhism’s rejection of teleological arguments is rooted in several key
philosophical principles:

Anatta (Non-Self): This principle denies the existence of a permanent self or
essence, suggesting that what we consider the “self’ is merely a temporary
combination of five aggregates (skandhas). This perspective eliminates the
possibility of a fixed creator or overseer.

Interdependence (Paticcasamuppada): This concept asserts that all phenomena are
interconnected through a complex web of causes and conditions. Nothing exists
independently; each phenomenon emerges as a result of prior conditions and also
serves as a condition for future phenomena. This endless chain of causality, rather
than a designer, explains the observed order in the universe.

Karma: The law of karma posits that every action has consequences that influence
future experiences, reinforcing a moral order without requiring an external arbiter.
Karma functions as a natural, universal law that maintains balance and order within
the cosmos.

Buddhism’s Rejection of Teleological Arguments

Given these concepts, Buddhism rejects teleological arguments for several reasons:
No Need for an External Creator: The Buddhist ontology does not require a creator
or intelligent designer for the universe’s existence and order. The interdependent
nature of phenomena and the mechanism of karma provide sufficient explanations
for cosmic order.

Emphasis on Natural Causality: Buddhism prioritizes natural laws and the dynamic



nature of the universe. Order arises from changing processes rather than from a fixed
design. Teleological arguments often overlook this inherent dynamism.

Rejection of Essence: Since Buddhism denies any fixed essence, including that of a
designer, it cannot accommodate the notion of a designer as a stable entity. The
universe is viewed as an interconnected collection of dependent phenomena.
Limitations of Human Perception: Buddhism acknowledges the limitations of
human perception and understanding, suggesting that attempts to prove a designer
through teleological arguments surpass the bounds of human experience and
knowledge.

Different Ultimate Goals: The ultimate aim of Buddhism is the cessation of
suffering (Nirvana) rather than proving the existence of a deity or cosmic designer.
Metaphysical discussions that do not lead to liberation are generally dismissed in
Buddhist thought.

Introduction of Teleological Arguments

Teleological arguments, or the argument from design, assert that the observable
order, complexity, and purposefulness in the universe imply the existence of an
intelligent designer. The roots of these arguments can be traced back to ancient
Greek philosophy, where thinkers like Plato and Aristotle acknowledged an inherent
order in nature. In medieval times, scholars such as Thomas Aquinas incorporated
these arguments into their theological frameworks, emphasizing that non-conscious
objects move toward specific ends, suggesting the guidance of a conscious being.

Critique of the Buddhist Perspective from Teleological Arguments

This critique revolves around whether Buddhism’s concept of self-regulation can
adequately explain the remarkable order and fine-tuning observed in the universe or
if this self-regulation necessitates an initial design and overseer.

Ambiguity in the Origin of Fundamental Laws: Buddhism’s notion of
interdependence does not convincingly explain the origins of the fundamental
physical laws and constants that underpin this causality. The fine-tuning in physics,
which enables the formation of stars, galaxies, and life, suggests an explanation that
goes beyond mere function.

Irreducible Complexity in Biological Systems: While Buddhism highlights the
dynamism and impermanence of phenomena, it faces challenges from the concept of
irreducible complexity in biological systems. Systems like the bacterial flagellum or
blood clotting mechanisms consist of interdependent parts, each essential for the
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system’s function, suggesting a comprehensive initial design rather than random
processes.

Chance versus Purposefulness: Buddhism’s rejection of teleological arguments
implies a focus on randomness. However, the improbability of such intricate order
arising from chance is exceedingly low. The precision and specificity of the universe
suggest design and intentionality.

Self-Regulation and Initial Design: The core of the critique is whether self-
regulation implies a lack of design or whether the capacity for self-regulation itself
requires an initial plan or overseer. Just as a computer can execute complex self-
regulating programs designed by a programmer, the universe’s self-regulating
capabilities may also indicate an intelligent designer.

Conclusion

The article critiques Buddhism’s view of the universe as a self-regulating entity and
its dismissal of teleological arguments. While Buddhism emphasizes concepts like
non-self, interdependence, and karma to explain cosmic order, the critique reveals
significant challenges in providing a comprehensive explanation for the complexity
and fine-tuning observed in the universe. Key points include the ambiguity
regarding the origins of fundamental laws, the existence of irreducibly complex
biological systems, the improbability of chance-driven order, and the notion that
self-regulation may suggest underlying design.

In essence, while the universe may possess self-regulatory capabilities, these
capabilities and the foundational laws enabling them necessitate an initial designer.
Self-regulation does not equate to a lack of design; instead, it could indicate an
intelligent and sophisticated creation. Thus, Buddhism’s rejection of a creator
overlooks critical aspects of cosmic order, leaving its explanations for the
complexities and purposes evident in the universe wanting.

References

Aquinas, Thomas (1947). Summa Theologica. Part I, Question 2, Article 3. (Benziger Bros.
edition).

Aristotle. (1999). Physics, trans. by: R. Waterfield, New York: Oxford University Press.

Arya, Gholamali (2000). Introduction to the History of Religions, Third Edition, Paya
Publications. [In Persian]

Behe, M. J. (1996). Darwin's Black Box: The Biochemical Challenge to Evolution, Simon and
Schuster: Free Press.

Binas, John (1991). Comprehensive History of Religions, trans. by: Ali Asghar Hikmat, Fifth



adgs 5D @LQ(S ;«.I:w .)5> KVSIER 0 o

Edition, Islamic Revolution Educational Publishing. [In Persian]

Bodhi, B. (2005). In the Buddha's words: An Anthology of Discourses from the Pali Canon,
Printed in the United States of America, Wisdom Publications.

Collins, R. (2009). “The Teleological Argument: An Exploration of the FineTuning of the
Universe”, In: The Blackwell Companion to Natural Theology, ed. by: W. L. Craig and J. P.
Moreland, pp. 160-203, Blackwell.

Darwin, C. (1859). On the Origin of Species by means of Natural Selection, or the Preservation
of Favoured Races in the Struggle for Life, London: John Murray.

Durant, Will (1999). The Story of Civilization, trans. by: Ahmad Arami, A. Pashayi, Amir
Hossein Aryanpour, Sixth Edition, Scientific and Cultural Publishing Company. [In Persian]

Gethin, R. (1998). The foundations of Buddhism, New York: Oxford University Press.

Harvey, P. (2013). An introduction to Buddhism: Teachings, history and practices, Cambridge:
Cambridge University Press.

Kalupahana, D. J. (1992). A History of Buddhist Philosophy: Continuities and Discontinuities,
Honolulu: University of Hawaii Press.

Keown, D. (2013). Buddhism: A Very Short Introduction, New York: Oxford University Press.

Loizzo, J. J. (2012). Nagarjuna’s Middle Way: A Reader’s Guide, New York: Oxford University
Press.

Loos, B. (2014). “The Buddhist Notion of Causality and its relevance to Modern Science”,
Journal of Buddhist Ethics, 21, pp. 107-133.

Lopez, D. S. Jr. (2001). The Story of Buddhism: A Concise Guide to its History & Teachings,
California: HarperCollins.

Paley, W. (2006). Natural Theology: Or, Evidences of the Existence and Attributes of the Deity,
Collected from the Appearances of Nature. (Original work published 1802), New York:
Oxford University Press.

Plato. (2000). Timaeus, trans. by: D. J. Zeyl, Indianapolis: Hackett Publishing Company.

Rahula, W. (1974). What the Buddha Taught, New York City, New York: Grove Press.

Rajabzadeh, Hashem (1999). Thus Spoke the Buddha, Third Edition, Asatir Publications. [In
Persian]

Sadehatisa (2003). The Buddha and His Thoughts, trans. by: Mohammad Tagi Bahrami Haran,
Tehran: Diba Printing. [In Persian]

Swinburne, R. (2004). The Existence of God, 2nd Edition, New York: Oxford University Press.

Tofighi, Hossein (2006). Familiarity with Major Religions, First Edition, Samt Publications. [In
Persian]

Trinh, X. T. (2001). “Cosmic Design from a Buddhist Perspective”, In: J. D. Barrow, P. C. W.
Davies, & C. L. Harper Jr. (Eds.), Science and Ultimate Reality: Quantum Theory,
Cosmology, and Life, pp. 523-532, Cambridge University Press.

Williams, P. (2000). Buddhist Thought: A Complete Introduction to the Indian Tradition,
London: Routledge.



Ol ops audd de el s dleld (gls Lo
YY»—\44 L AFXA ut..njjﬂ\g‘ ‘Cjé 3)‘»& TA;}L,: Ju
Dyl:sw)ﬁ‘,.\&' D‘_;:}Dls D‘_;)ﬂ:)f Dﬁ;} .‘_;d.sdliat‘,a

otdst 39 S orliiiogh

LRV

Jf{’fh“bf" Iy Olgar 48 5505 oo 23 s (alas) vy 4 dllie oyl
ol iRy 3l i L SleS o3 gl Al al 5 Al
03 aekiia s (o I Gls OT 534S ol s 5 e Lo Ry
N i 53 5 0dh 25 (LS 5 Jlie Sl i) sy
S Sdammy 5 SleS slacil iy b oo Gl) il aly g lS
ot 3 e B das o Lo | Ol ol Hows ) 35 8 (o e (K55

S it ol Ol il panal 5 Lo (gl s st el Sl 0ES
Wl e gl Ls—%%\jé)]—éé—ﬂ‘)ﬁ (232 s L a a8 ol ]
LS Aabla 5 SIS ol s kiS5 el s 5 115 U
55 sl WU L e Jole o 05 1ediis g0 G 5 303 o ala
Gl (S 5 Cmgptrgy plas)lsdo b il (b Aalpd b agerl s
Fly s e a5 L s 5e s o3y la iy 4 WS 5 boas I3

Aas

hashemi.mohsen.s@ut.ac.ir 0l ;| 3 Olg oKsls (B OB U (s adls (6 S5 (g mlils %
mmrezai@ULac.ir (Ol ! 3 Ol ¢ s oyl GBSl (s adds plod sl
VEY/HAY s 5,6 VBTV il g 56



dodko .Y

Frtsm el pan oy GRS gla Salen 5 ba Sbmy 4o L 0leS (&
a8 OLilba e 5 Sl 385 &S > Sl el 035 gl oo adnls 55 (g g
L LOLESES 5 O e (6,8 S OLSal S en pslis slag 5 i b sl b
5 S b 3 LS a3 s g ge ey (et 3 St 31 s o3l al 3
oy ol il ilsly ol a1 O Site 03 Kad ilSb- Ol s o o
AS WS o g e s Cla 5 it Lt 50 5 1 sy sla ey ol
ot ol 3ol B3 ol T Ules Ll ey I3 s g 5 oo s Ll
Toliadpn 5s 5 b dsams b n 45555 oyl 3
3 i 5 (S8 e (il Gla iy ol 4 Gy (1 A6
by Ol i gVl sl Olis s les S <) 1y (godaze (sladVotia cilisis
L 5163 5 ot il o 3 DliGaes (S 6 5 s als Lo,
ol 2 Sle s
WJLaS 5 305 p sete Jdos L S (Ontological Arguments) o5l s Ola .
S oo SNzl (1) Gllas 5 oS (35250 3525 Cps 0 @
s de ol 4SS L o5 (Cosmological Arguments) gs-bislgS Ola .Y
il o s Ol 8l a5 Jol e 6y @ dadshee s
3 Ghoedda o lai odalln | &S (Teleological Arguments) g&ticqle Sl ¥
doedda 5 dedipa Al G sy 4 el Db se s Oler Gl 5 ls
S o bz
o)lss St o 5 ol et 5 Jlis an wsline lasly 51 el s ol
Ailes g OF 53 oLl ol 5 Oles
el sl el Ol o3l e edi 5 s slacian 31 (ks S s
23 Al e Gl A CoSe Al Obgr ol s oLl
pte o ASE L alogy ad b ol s ol By e 5 sl (65,5555
S 1y Ol (Samsara) C';ML; 3 b,l8 4 > 5 (Prafityasamutpada) J;Liu L;:M..r‘j
ol el (S WU L Pl S 5l O oS N e St 2 e



VoV Gloplese desw g (cadld s duw

M}fﬁcj_kaﬂu_i‘)‘MJ&M‘J\J?L}ALQJQSFMMWL;ng:,.:,l&jdj)b

el 35 5 Ol o 03L55 s o8 (Ml ey 5 A8 s L Wi
J>M>ﬁéj_<é@l_¢§_:ésej_.i;3l{ﬁj>Mu.@leﬁmlﬁ&}ucﬁ&
5 Bl el IS GladVue il - b lie 3 5 Ol andin s e
B sla Sy 5 SleS lacal 58s ol ) il L bad e o o dalps
b S o el 5 Lt (sl s e Sl 5l & (i B
)M:Rjgcmsﬁwﬁisfsﬁ))gié.u: QLS U US S o gl o
a“ o.x_;;SdG) @Lg- Pl Sl ag jols (B 5 o li0l C)EM BERSINTL:
o b Cn GleS ulite o o%xfi‘ﬁﬁw%pﬁj‘ o

wE 9 G 3590 50 mwwdg2 8503 Gy Y
5 Ol stin 534S (80 A\ YAO (i y3) Cogdin (1S (glaasld 3| (S s s onl
o 2las0le b e a (e 31 i 00 BEAY 550) s S e 5l das 03 53 350>
Sl 350385 75 5 VO S SO P PHPRCI P SRR SR (LW | ol
255 Sl o GULA Ol cnll 5 o« b 5o Sl 02 o sty s o
ool g i sdee (i 53 31 oS agal ol OLsl O 1 s Sl 5335 s
S S iy s Ml 5 gl Lo 5l (gt ileds LSS IS e
035m0 b s gy i (N 688 D b 058l cal g el e
35S e 55 (IS (k) Glsl Jool 0 iz 55 000 1) (S5
Cota o Jes b Ll B Ak il Olagl s e 0 o 3 ) S O Lralr
(Rahula, 1974: 16-20) wisw gla,y (hlewlon ast o 511, 395 s 5 ol

Cole S sbls 6 5 et ST Gl S s 4 Ol oS Sl sk pl et
5 b S el S el Sl el oSl sl sl
Lol (5 ) OLaill Oy alnesal oSty (ol ool s S 0 Joe
b e o 5l gl S5 S s (5L sallins ) blize  Saly 5 (5olubb)



(A AT oLaL) tas s IS

ol S et (5 68 a6 Slgr 45 S ol ol nn gl 5 gl DS
O el oo 5 S50 s G bl S (S B G bl A ) o
Sl ol Sn S (s oy b aesly o) bl palslans s o g S o
o et 5 e ey SIS A a3 Lasliy 4an 45 S e Ol o5 el
s s el s e Bl S e (g sl s i D) son
5B aS Cladslas 5 Che OIS oo i (ul 58 e day Slaslh ) Sl b5
S s e gl Il SO aslylas a5 1 Oler o ML
¢ (=l 4 Jead 4 The Foundations of Buddhism >, s > (Rupert Gethin)
Sl By 5l ola e S (s ¢ blime Sasls 58 S s o OLES 5 3305 5
.(Gethin, 1998: 132-137)

4SS AS e ._s& What the Buddha Taught > 5+ (Walpola Rahula) ¥ s>, ¥ 5JI 5
Blsy S Gl s 5l el Oler L o)ls (Spibe lasses gl o 1o
(Rahula, 1974: 51-54) 55 S sate Condly Jsleo 5 e

Gy 5 P S5 s () s 35 WIS s oyl 53
A el O %zjwéw@&gww Sl gy Slis a5 & LoylS 5505 (659
o=l s Nsi e alb el 5o &S ol Sladely glyls (a3 b (6, (S58) as
T 3 o nl e s e (Slasll) S 5 Ay ST @ i oS Casle )8 a5
S i a8 Olen 3l ise 355 a5 el ola)lS 0158 51 U5k (ol 0L 5 (63
The Story of Buddhism > (Donald S. Lopez Jr) 5, 33 43b s s |lie JQW{U
25205 0316 b 5 Sl apeedSe Dl gy Dl 5 L)l 68 o das o e 5
.(Lopez, 2001: 37-45) LS o Jos T wAS s

Olgr o 6l J S st e s g o8 Los 0 0L alis
el Jlos (slataly 5 Loy Bt Ll el Ly 5 D03 o5 s s &

S el oo il o8 sl (55,5 (SleS ol 3050 03 pea g oS AB gl
OO e el s Ol 5 Sl Coalo 5550 3 al pf AL Sl
| Ol Sk S s ST gl BU L Sl e s 5 0L3l S S5k
ol 3 Jsdan s o ol ol 8 g e Selis s s st ol



Ve Lo ylese desw g (cadld puss duw
1] )‘j}.m‘ ji) LS"\':'LS V.:ALLOJ.' o@.li) Lﬁ-‘ bj“:’&

SIS r.:Al.m \-Y

Slimads 4S5 Sl 135 (glao sol glasky 5 SO (s o / SO0/ Anattd) olesU
L Ol as TR et 0 el (2l 5 L (g5 25 ede) L (o )
B MS}L@;S‘V.:AL;J (o0 1y Ol b sl 35l 3 52 5 O J geme (Slmods (g @2
ol (LKD) Jole e

«Rupa) |-

«(Vedana) _l.>_

«(Samjna) S ;s -

«(Samskara) s> oSS -

{(Rahula, 1974: 22-23) (Vijnana) _aKT_

45 lins 4 OLILT Sy s 55555 5 et Jl 53 iy ol
22 UG s 5o sl Ol @B L Gl Wl o8 )10 s s 2B (e s
Lz el€uss ool dibods =1b S5 w550 G o g &S i 53 8 050
Ao So il aS el 4 kS e 5L Sl bl e 5 G ol Sl
b s § ci et

Sl a4 S p 4o o=l (eesly o e / Paticcasamuppada)  Jlize Kol 3
Osdm Ol s laodsy CLQS S S o Oly el G me 3 (Al il bzl s
b SIS Sl s s S s Ll s e Sl ey 43 G G bl i
wlody el ey Che o Jiese Hgba e e (Gethin, 1998: 45) & 55
231 S5 el ol ol (das glaediy e 5l Slac i Sl (glass
3y g ool ol g a5 el LET Gt G Loy & Olgr ol Ol slis
5 Al Jls s psle by 48 Culadghae 5 e 51 OLL 2 o oy G 3 4L
s o S G Ol 3 setalie ol Ss Ike kil 38 ol
(Trinh, 2001: 523-532) 555 go 56 ately ol sdon s 4 (pon 1 &S

S e L ot S 3y oS S SelS s b e 53 e o sgde



\Aa.l_i..«\g: S &:«.—w‘ JSJA.:A o.«\i‘ w‘ » ‘-SJ.‘J‘}J k:«s:ip &;MJ‘ DL.éS L ‘J\.;)‘J JA“S‘L: ((M
Gl sy gh sl sy 5 e s prsn et e 5 Bl Lse
4_3,-L:;asév\;i@;mwl;w,,-twdj@f;&uﬁ&wn,u};@6,\,{
Q_iu_?;::,co%swuwu:ﬂrzw@Ut.upuuwt}ﬂ;wwm&
.(LOOS, 2014: 118-122) Lf’-jf" j—bla&‘b)@m‘ Lf;—f)b .lm‘_g)

Sloms 4 ol sdia sl il o S 5l &S LS (kS / Karma) s
Slao, s 55 1y 5y Jlasl iz ool 48 ol ol QTU@ et (S L (oo
IRy 4\.17-}& B Llosls <=l>u\&34)l545&.’lm5 ‘J...:.’L;d QL@)— ui‘ B .3‘9>' Sh>we C,.....f)b
Sl s ol b eliShl s (8 oS OUT 5 il dalp i 5 ab e S
(80 VYA (s 55) diS S8k Ol S8 4 Ly a5 55 Al Ol S 4 s
ool ol ditme sin (Tl kS (Slime 4 (lnacd 153 4 32me C2S5L cnl ol
L;il_ﬁ‘)O‘)L_e;sjw‘)uﬁé‘)ﬁOl&)))ﬁdbﬁv\)ﬁjéﬂﬁ‘d}}ﬁ))d)‘ﬂ
djw‘«u)ﬁb)‘g&mﬁcmjJJJﬁQL&)JJﬁdLﬁJB})é«@ijﬁj‘[)u‘
L8 AYAO (43 55) Sl 0l é\j Olsls s a5 5540

&Lch.\_ﬂl.:.l gJ\AJL;a (Bu‘ Jjﬁ S (L;Jhb L: &)L:.ﬂg 5}-’{]:9) L;'“;JA ‘b)lS AJJAT L;"b
ol (Harvey, 2013: 105) unb oo o3k sl edul U ed S5 5 48 5505 o s |,
5 b 050 SO LS s e e S S bl s i a1 58 Loy Lasaly
4S Sl (GlaS s ($9,0 (5 4 OBl Shilee L Bl G w e Sl
JJ@M-QL@;-)J‘)Q_;%‘H@)JJM)JJJL;&J%b(o)Lw.w)ch4>-J>:
sl S adstle 4 5L a Syl Ol (il andls Conlite (glame 1S 8 4SS e

AL S e

dﬁlﬁﬁé}ﬁ-ﬁ -\.;‘33 &L&C_‘q’b &:&‘ﬁ duﬁ')‘i?’ 6‘;3 Méﬁ J..{Yé Y-Y
315 AT Ole= oS5
L Gl Sa 258 & b et s solded 3 G (BU /G 4 5L e



TV Gl plezme desw g (cadld (puss duw

Jelize (Saals (Y DYVA D) s OF i 5 Ol 355 (e (S oo b
L gl el Lo )lS 5 s oo SOUSG U Sl g5t Loy oS das e OLES
Al il s e G bl 5o o 4 Ol Ss0s Sllue 5 ol
(Keown, 2013: 58) )l 5l (wBb) 4 (3l 5 258 o0 (@adad

5 Al e s s (slias ) Olgr oS 2pell s 5L 8L wla ol annds
1o sas pds Slins 4 aSl (s s oo Sl 4 O35 (LS o Sl
Silate o poas s ALl Glacks 5 Sy s L Ol (ol ply ol oo
o Lol ) lime a5 S5 cpl 2l JILLE 5 anly sl sl bl oo 5 g
et 4SS A 5 IS e S e g Ky 0y S Ulsean 1) ol oS e
3 el il (olg Gam b llae (LU Sy rliacsle
.(Loizzo, 2012: 100-105)

S o dSE Ol b 5 b 0818 2 e el 5 b ke ST
5o el 5 ane slady T 51 Al i il s LB 2 b S Sl 6 Wl
5 b ol el @ o B8 L (A Ol e (6 e
(Kalupahana, 1992: 89) 5,5 e o3l I, (sl bsebay 515 5L,

3 a5 ol a8 a3y pedy oS bl Sl p g B 5 OLSUT
b a e S Olsea (L) S 2 (Ol S 55 1y Olgr 5o a5 0L
40 ool s Gl Sl (sl ez Olgr oS ol OF s Gl 53 39
(Rahula,1974: 24) (5 s> 35> 30 G ok 31

5 el 3 g Ll Shysl S ol s s 51 5 Gl ST30 gl gons
Tl o ol Gl PSS S LS sk a1 candly e oals Ll e
(Williams, 2000: 73) 5 S o AST O 350 45 sl il

5 ol s S 0ds WBly ol ol sl ol 1l g e
S A b s cnl ) el (sl DLl s (VA 5 YA DTAY dslasle) ool it
S S5 G bl aS Sl (Ul ) s 3 ey e 2l Sia (V20 0les)
0Y = 0) YVA i) dol o Cvs & al8iiin oy 3l (65,0 5 < b Sl

&_iJP)CJu\J:M‘J)bJSJ‘J LA;IMJJ)\ L;.'.LA))LSJJA LS)MJ?JJ&_‘)J\A Lﬂ‘



adgs 5D @LQ(S ;«.I:w .)5> S YYY

)J4&MW@)J‘&L&)M4§6‘A.&L§& éﬁﬁh&&tﬂdwdkb“&
(Bodhi, 2005: 115) sz Al 3550 Vsoms oo s

LT aS 55l gn oal 3 A8 (sl 1y (i Olgor Dl 5 ol a5 S0 0!

R QLQLS)LA;%@&)QWQ4{)35‘43\]?(,.:.1&;53}5-}@})3;&]&&?3

A liCole ol B0 .Y
S 5 o Ol 4 Lo sae oS (Teleological Arguments) b sle ool
“_;J_::ﬁ..: ‘V_E odalin L aS oa u:'\—:@ﬂ 5 ladVauu! 5l glazws o ls
(bl Ol O 5 aads 53 Ol o |yl ol laaly ;S o SV Lads
D b 3 il 5 oS e s gl 5 0B O (shaidle S il
Olgr a5 uS o o L3l gl ol b Gy e S s 4 wsilad 5o OsbOI s S
B J_.J }b_w‘)‘ (P|at0, 2000 30) C.A_MA oJJS Q;ADQLA)LA d% le’ & wl.w‘ B b
LS e il sl S > x5 e oS il AST (Final Cause) ol e
e ol el ST ol g5 dle 1 Size oy 03,8 Olyss 53 (Aristotle, 1999: 198)
dgLJ;CJ_kA (QLP- AJ‘J| g;:’_;k)\) o Jﬁ-) C)U‘ LS‘f J}?L ((r.?w'.: ab)) ;.JG)J b
dowsls CS ol 5 S e S ol s (Gt gnd BB Ll 0T el
ol ol Ods Olyss 53 (Aquinas, 1947 25-26) cul jm i L (g Solia

s g il il 5 ks sl Al by S st 4 s e S5

b Gib)l o Ol V-
53 o3 sa Olgr liarl 6353 S 5 HS0IeiSs Sy » o Ol 5l S
Mo el K oS jsbolen &8 ol ) ol d¥Aial s )ls S aT iy Sl o e
Laipn b SO L 0l iales (s a0l Siales s Shas 5 Sladas Sty
L DNA bl Ol o dile) OF s o g0 5 Olger 31 Glowzel)
Lo gr b SO b 0L SOl sl 5 (Stamy s 4 55 (odamy lapitms 5]



TIW Gl plese desw g (cadld puss duw

S 5 o ol S ol Ll oLl sy gl Ola ) Ca il s
REI PSSR SN R

Natural )NQL:{J/(:U Ay syt by e OLS 3 (WEY-IANG) L flfkw
Jlie L aS 555 o o gmms Ope Olyss 55 o8 ol @l s Sazer 5 (Theology
Naul L (Paley, 2006: 1-4) cmul 03 S s Sola |, Olay cpl Glucsla
e S Sl s pn S 55 S e ST (g3 568 5 esle s SSL L3
ol LSl oy il 4 6 S S 01 o8 iy g0 51 5 3,550 (S 4 b
Lol e g o 4 B ey 68 0 n il 5 ol o3 Lol 151 S s el
S A S Sl o A p ke ey Oles 3 S o M ) el S (53
(Paley, 2006: 1) oul o3 51 il J31 51 el o 05 S5 il

O Sl 4 g o o 520 (S iy ) Sl b S1aS s o aals) gy
QM&UM&ﬁ)lJEvﬁ)S);yB s L (o 5 o e a3 ‘uo,ustﬁ)
ol atlo gy b Slabss ol 5SS 0bey Lisled tile o350 5 1, et
Cdl § gad ol 5 oslite glad S a0 STaS sl b § 51 3550 gl 53 (5,5b
J)\JO_ﬂj_.vC,JYQCy‘)@cwﬁm.éﬁw)g&jédmyrswﬁkJ.'S)ls
(Paley, 2006: 2-3) ol ol atles 5 b el Jluceln K oy colo &8

Yl ol das o oy anb Ol 4 (5,00 Slesian S b3l Ly (e
oS oo Glazmals S ) sy SIS el b Ol iy oS S
72 G825 Fedemg Sl d s Sl 0l (b Os ol edizn e s
C)_@)QMQ‘MLaML;-\JbQJﬁ:@J{VJ%&g\)):,usyolﬁdlﬁ.cmu\‘_;:ol.w
Sl 4 gl (Paley, 2006: 30) (sl s > b Oloy Jiuled gl celu &S iy
Sop 655 o das e 0L 5 3505 5 0 O slapldil b 5 055 ol (S
Gl S el Olojle (500 40 OLiSinlon 5 Shos 5 sdato iladad b claplil ) 5l
S e ) el G S

Al 55 el «xads 53 (Functional Complexity) dwids Sioey cpl Lo i
sl b Saasas s b a el 4l S5 S sladol B L ol ans
0 21 1) 385 (glajlitlos ol S 555 o O gaia,y (Wsldst on) e s Culg o
sl ) A sb 4 sl SVl ol



adgs 5D @LQ(S ;«.I:w .)5> a8 YYY

el 5 Sz (o | ela S s b (Celu b)) ouile Sle guas
35l e Gl s o Jguames | LT S dieos bl

5 eS o  l de Jls Sla Sy lls 55 ey Sls e 5 Ole
Ol oy ) s Jois ol

AL wltiad ga b e Ll 55 ey Sla g se 5 Olex cnl Rl

sl gl Olas (el 5 C|j]a o)

- 2 S /. - . “o o

wﬁ;mh.ej@w ‘,.Ub)rbguﬁ\‘—\‘
ol 3 5 Ol A (S5 s e St B o 5l 513 o Ola Sl IS
23l e e Slail s sl B3 50 5 0leS oS plend 5 (S5
slacol jiolas js oid o S S i a8 dlalys OLlaoleS 5 Ol 50
e el i (GleS Sl L 5 0 o OB1S Sse 13L) Oler by
A aS coul gl S wgs V':M» bl (Sesl b O )3 oS 344 S
JYJ;_.A\ CQLAJJ U'»l‘ A &.w‘ ol ((w.«\;.@.é)) Q;ﬁgT E) g:)lc} )}@k 6|J.’ QL€.>- ..L\A)L;d
s i L L Ll 5 il 3 ol 48 ol e a3y g S s 4 038
38 IS OF 53 Dl 5 A3l ils 3y Wl Ol B oo S das (650l
lsd ol Sy (o) e (S 3wty i Ola ol (Collins, 2009: 160-165)

ks wal.@;l 5 Sas «ﬁ&»h&.ﬂ.@yb‘-

CJ\:.@J“, MJ: L”QA‘J‘.' U‘-!‘ %«b“"—\"

VL ol 5Ll 5 4l L5 b s sadeie BYs & byl ol
lles 5y s, 55
dm 5 Sl a8 ()l o i Ol o s ol cal s slssb ST
S Olgean Ol o b Ulea g (sl 55 0ol Sl (gl 3 10t & 5L Dlie
(Swinburne, 2004: 201) ol ol C,bﬁ Ll 359 Sl ot dalgd o 5668
SBLESTL L 22 0 o lazale pal oo 2300 L tele slaadl b5, 5
aS Js il oSS 5 els Gulad Qe wbSOES 5 oSS a4 ki a3l ool



TV Gl plezme desws g (cadld (puss duw

03 G83 bi pyghe AIL oy e (b Ola sy gl (Al s 0 B 4 IS
S L T s il eddsy ly ol & s s ul20leS o5l S S5
(Collins, 2009: 170-172) ol o315 1 3 ands 5 ode (slalo S 0 53

5 sl s 4 b b & alp )i (S5 Slae G 4 Gy
Ss29 Sloms a4 L5 oo ol plddl ol f(jb [)L@;,-Jf\ s Cwli 399 Sl
S dlg et wgaaS Ll Sl Gl 5 e gl SV (sdad 5 s
.(McGrath, 2010: 115) iseys Lss

Sl S i 4SS 5 035 2560 s 4 U (Lo Ola tp g (12 Dot o U
S50 B e e psas (sl oy Do g ge b sl diile) Sty 5 ol 5l o s,
Ll 03 g sl s Ola b (g 5 ol pal 5l SeiSuelane

A UCole ol e 5l panidgr 00D 085 L

5 eal el s 5 Ol i s st e e B e w4z S L
e 3l iy 3,05 ol A 4 0581 o Ol Sl L Gl pimas
st LT 48 ol Sl 5yome ol 2 4B gl o0 i oot
e 5 SIS (i gl GlodiS B e Ll 5 o ¢ g 4 (2l (e 520
sCb So a3l (eanaiin g2l 3 g2 oSl L s 1) OleS 53 sddodalie 335
JOWPRPIRZE

SeS Sleal 5 sl ol L 5o plgl V-
S ls o Lad ke 5 e Sl lasCs 1 Olgr ¢ blite (Kol ol 2 s 2 o8t
4S das s @_.,aj.? L;\a.x_;:Sc'G Jsba al§.)\i: ol ‘Jb-wll.g S o0 r:lzj 3P g
KSms 1 ok  cle ol elal 45 LS Gl 5 S ks ol 5 L
‘U‘:'“"Jj Ls,ﬁ)—.."’ ol &LAC,\JU Ji.sl.:la oS Sl 0313 QL;.: d‘).)m &;:9 Q&L.mc;: w\laﬁh@
S S S ULl (gl oalall 355 35 L (onley 3 S ceablian g 2SI (69
&l (Collins, 2009: 160-165) Lilsd_ ("T‘E": Sl ol 5 bolass Wl ke



adgs 5D @LQ(S ;«.I:w .)5> & YV

J‘rb‘uﬁ|du@ Lesl M:fﬁlmﬁwﬁéuubﬁéjuwbﬁﬁ
OLSal (gl wadsl oz 650 S AS s b 5 e 50 Olga (aulSs 50
ol ol ol s it Jola U el il 8 cpl il Ol 03 S e (slins

S el 5oleds Sl OF s (Al o3 ST 9555 e 55 opale

oy sable js Jls LG8 b Saoms Y-£
Sl Sz sy Ly Lol syl aST by S 5 ol et 60 555 L
e laS ol el oy sl s (Irreducible Complexity) oxalS 5 50
Lle et Xy 5o =l ool b gl el Olssa o LECyl ol
2 aS dledd S5 (g glirl 510 0w e b 0L SLSBE 555
DS Sl e ey SO o Gl s (§) 550 e S 5 Shes 6l S
whablo o aS sy 0 e Nl .(Behe, 19962 39) 555 oo i S 00l
s (odans ot b o) nde il 5 slat (glabgr G b3l i 5 e
Sl Wy &l oS e 5o JolS 558 o8 Sl Jorlpo o3 15 kil ol 5 5
Als adl il b S Vs da Sty cnl S Bk 1 T a5 el
Aol S Sl 1 el eals 13 e LS ol G S gl Olesens | 1 plos &S

s gy adals

(GHaddr) pl 5 55 (Balead) f‘,@fu Y-¢

L (B s slone 42) 03 (L) (o5 @ (o baiole ol 3y b s
V) byl pal ol ol Ly S e a8 o Lo 05 5 (e G50
5oyl DAl (ol g Oler G55 Sladis 5 oo Ol oy Jlazl &S S 0
53 o=l 3olken ol oS sl S1idlin (ol s o 5 4 Soni8 Slas oS
b s a5 (S ol 5 lg b s (S 5 oo b bslal o oy OlgS
L Gila L Ogmope S 45 Sl (l s el ins o |y Ol OISl oS S sl
a5 Oler s ebdedalin o 1 S WL ) e laasbiiyles el ¢ slias i



TV Gl pleme desw g (cadld puss duw

wislal sl an O350 ol ol g cd 385 5 ol sl s oyl 395 e
va.)@;j) Olg= S .(Swinburne, 2004: 204) 5 ls ~1 b 5 dwdds 5 Vs
eJ‘de_wd}dsr_k.&ww@yu&-‘dﬁ:b‘jw‘ﬁ%wb‘f(ﬁ#‘;w(cw‘
(5B o 3l ol b ek o 3 (Ja'.':)) & S oS Ul RaEe (i3 c.qb sl ol

.a\.w)dajla.u‘u L;Sl; co.l.a‘( Ju..a\._’ u;-J]acA d}v\.’

355 L ol (2 b ) (Sbas 4 ((oaliSs ) bl idlG ol 4 Gy -8
ol ad gl V'BU D) C’b S Ayl (ganaiSs o3

(5ola33 55 s 3 45 J 53 ol s s ui Jol o alais UM.ALS.:AJ
dyx_m‘g}uvil&wﬁ\j_scb)‘JdeﬁmﬁMJQJASM&@MJF@}.@,M‘)
el 4 V.BU)C};QJ\;U'L”J Olgr 53 (eehiis s Gl cpl 3 5t &S S

Sl ol LT 9555 o 50 xS 51 U5 ol ccdd audiis = @ 3B Ol S
?@)jirﬁ\gbwmdﬁoms%&ugﬁk,wwmgsfU:\s
c.)\_ls‘ﬁ-“(ml.aﬁb}ﬁ-)) ) poh b 6‘0.«\:%:.4_ 6[.&4.4[;); &‘j&ﬁﬂd&&ﬁ)}kdw
b (e 5 siaal ) b G s el 5 5 sslS OF 55 Ll
L Groamslm SO a3l 50 Olgar (oandailn 30 Cuils oS5 S JVal Ol 5 o cLilods
RGP «C\Jla»

So s an Wlg o &S (b o) 6@4.3@})«@.:&;5;)5-» el s
)MJPMJJUASCM|°J;&1>|)MASML40W3M\Mﬁcjla
Al dadiga ALl S Gl S8 sals LIS e pediSs o wls sl oLy
d#&ﬁbw‘d‘6w|w|mbycg.&éf@m‘w&uﬂu
5B A4S el G B ol sl a5 Lie (gl gl e (S
el Copndly SO Olsean 1 0T B o 5 dias jad ) o e JleS Sualen
ol PG s s Kl 5 4S5 e

5 5 42 .0

slacale al sy 5 Ol &ﬁusﬁ—}ﬁwr—“‘l’f s A 4 s oyl



Sy (i ) OBl g mntlhe 2 o3 gr i 25 S 5 sb0ken 2
s Sl O 48 i s ok 5 5 b gy et | Olgar 5 2010 AST Lo)lS 5 ¢ ol
ol b e oy (s e s o 313 ld G eBU L Gl
Lo 5a C\J_L: Se g S gl gdlwdda V_b)\dylwwb el e
A Al s (658 Sl L3 S e SV

5 LS o il el 0 e B ol S b 0L L B J nl L
Sl le a8 ol ol OIS cdl axlse g pla 2l Lol Gds oledas

Ay I ol gt godaT5 5 oS 1 JleS Sl 5 sl ol Lt sl
ol s et 5 1 SeS 333 WIS 8 sl 5 (S ol i Gleais SB b
w2l ol 5 Loliss OBl (5,8 IS OISl &S ((Fine-tuning) Gés ok
el 3 gm gm0 Shae B 5l 515 a8 el a3l sl e S a0 o]

B 8 oy (Slate 35t s a3 B 16 5 sla Sk
DS o AL |y s JS T Sl e S i Bl oS oy Sl e 53 LB
Sladyl 351G o s i a0 oS 315 4l dedia 5 il b Sy IS
Dl o5 Colda O5s paals g

L Oler ol S Os (oonils o Ay ighieda il 3 Bolas pgie Al
a2 Jlal as ol Jb 5l das o B g (‘l“ ol 53 Golal o8 (S g
5 ghiabis Sl 5 oul 5l Sl (polad &y ool 5 333 ol
ol Wl ga b

o sl 5 e Ol adiln g S sl pl b JS (g S (ulg s
Lol il aess s slac bl slyls ol S Olgr dm 8 .l BSU Ol
by S i OIS S il 35 ol 5 b5 ol e B 3
s Lo (i s ot s ple 4 izes a5l (B T S el sl e
oz 5 wlliad pn sl A1k SO Sl glilEs Kl 5 e aS S (b o) (sline
Ol el 5 ki Ly 536 8 el 038 Gl |y et S 2L
oS KB 5 malor e Wl 3 (SleS o Sl asr pl 8 8 0l b e 5 oS0
s o QL |y s bLE Ol s 5sgie slasdiaddn 5 b Sioes &l 5



T Gl pleze desw g (cadld puss duw

Xbe

Loy Ol 106 Ol ol e s 5 ol (sladioatd] 5 135 (OYAY) Lislasle
s L1205 gl Sl oSy ISl b gl (VYA ppm (b 5

bl DL 08 g Dl oy oS i (VTVA) (ila o3y

Ll LSl 06 g Sl ‘ag,/cgjug&a;/’.(wva) Sedle

Aquinas, Thomas (1947). Summa Theologica. Part I, Question 2, Article 3. (Benziger Bros.
edition).

Aristotle. (1999). Physics, trans. by: R. Waterfield, New York: Oxford University Press.

Behe, M. J. (1996). Darwin's Black Box: The Biochemical Challenge to Evolution, Simon and
Schuster: Free Press.

Bodhi, B. (2005). In the Buddha's words: An Anthology of Discourses from the Pali Canon,
Printed in the United States of America, Wisdom Publications.

Collins, R. (2009). “The Teleological Argument: An Exploration of the FineTuning of the
Universe”, In: The Blackwell Companion to Natural Theology, ed. by: W. L. Craig and J. P.
Moreland, pp. 160-203, Blackwell.

Darwin, C. (1859). On the Origin of Species by means of Natural Selection, or the Preservation
of Favoured Races in the Struggle for Life, London: John Murray.

Gethin, R. (1998). The foundations of Buddhism, New York: Oxford University Press.

Harvey, P. (2013). An introduction to Buddhism: Teachings, history and practices, Cambridge:
Cambridge University Press.

Kalupahana, D. J. (1992). A History of Buddhist Philosophy: Continuities and Discontinuities,
Honolulu: University of Hawaii Press.

Keown, D. (2013). Buddhism: A Very Short Introduction, New York: Oxford University Press.

Loizzo, J. J. (2012). Nagarjuna’s Middle Way: A reader’s Guide, New York: Oxford University
Press.

Loos, B. (2014). “The Buddhist Notion of Causality and its relevance to Modern Science”,
Journal of Buddhist Ethics, 21, pp. 107-133.

Lopez, D. S. Jr. (2001). The Story of Buddhism: A Concise Guide to its History & Teachings,
California: HarperCollins.

Paley, W. (2006). Natural Theology: Or, Evidences of the Existence and Attributes of the Deity,
Collected from the Appearances of Nature. (Original work published 1802), New York:
Oxford University Press.

Plato. (2000). Timaeus, trans. by: D. J. Zeyl, Indianapolis: Hackett Publishing Company.

Rahula, W. (1974). What the Buddha Taught, New York City, New York: Grove Press.



Swinburne, R. (2004). The Existence of God, 2nd Edition, New York: Oxford University Press.

Trinh, X. T. (2001). “Cosmic Design from a Buddhist Perspective”, In; J. D. Barrow, P. C. W.
Davies, & C. L. Harper Jr. (Eds.), Science and Ultimate Reality: Quantum Theory,
Cosmology, and Life, pp. 523-532, Cambridge University Press.

Williams, P. (2000). Buddhist Thought: A Complete Introduction to the Indian Tradition,
London: Routledge.



