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Abstract

In Mary in the Qur’an, Hosn Abboud attributes an exceptional status to Mary, arguing—on
the basis of early exegetical sources—that she fulfills the very criteria of prophethood.
Although Abboud does not explicitly classify these criteria, her analysis implies several
prophetic markers: divine election and issifa’, the manifestation of miracle, reception of
revelation, and clear parallels with other prophets, particularly the Prophet Muhammad. For
Abboud, these indicators constitute a compelling case for Mary’s prophethood. Yet, the
predominance of androcentric exegetical discourse has led most commentators to avoid
applying the title nabi to Mary.
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An Egalitarian Reading of the Conditions of Prophethood
in Hosn Abboud’s View

Extended abstract

This article examines Husn ‘Abbiid’s egalitarian re-reading of Mary (Maryam) in
the Qur’an, with a particular focus on her argument that Mary possesses the defining
prophetic qualities typically attributed to the anbiya’ in the Islamic tradition.
Drawing on a wide range of classical exegetical sources, ‘Abbiid identifies a
distinctive status for Mary-one that, in her view, aligns with the essential features of
prophethood. Although ‘Abbiid does not offer a systematic classification of these
qualities, her analysis implicitly reveals a coherent set of prophetic markers. The
present study reconstructs, systematizes, and critically evaluates these markers in
four primary categories: divine election (iszifa ), the appearance of mojeze, reception
of divine revelation, and substantive analogies between Mary and other Qur’anic
prophets, especially the Prophet Muhammad.

- First, the article explores ‘Abbud’s argument that Mary’s prophetic identity begins
with her divine election. Classical exegesis notes that Mary is uniquely chosen
twice: first, for exclusive service and devotion in the sanctuary, and second, for the
miraculous conception of Jesus. According to ‘Abbiid, both acts of divine election
parallel the Qur’anic use of istifa’ for Adam, Noah, and the Abrahamic line-figures
unanimously recognized as prophets. This study further highlights ‘Abbud’s
emphasis on the matrilineal elements within the House of ‘Imran, noting that this
emphasis supports an egalitarian re-reading of prophetic legitimacy beyond
androcentric constraints.

- Second, the article examines the role of miracles in ‘Abbiid’s reasoning. The
recurring extraordinary provisions granted to Mary in the sanctuary-such as the
miraculous conception, the palm tree that nourishes her during labor, and the spring
that emerges at her feet-all function, in ‘Abbud’s analysis, as prophetic mojeze,
rather than mere karamat. Although many theologians distinguish Mary’s
extraordinary experiences from technical miracles, ‘Abbiid contends that their
narrative function within the Qur’an aligns closely with miracles as signs of divine
commissioning.

- Third, the article discusses ‘Abbud’s claim that Mary receives divine revelation.
Qur’anic verses in which angels directly address Mary, announce her chosenness,
command her to worship, and deliver divine messages serve-as ‘Abbud argues-as
explicit indications of wahy. Classical exegetes of Andalusian origin also considered
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such angelic communication a strong indicator of prophetic status. Moreover, later
theological tradition lists verbal revelation, purity, and divine communication as core
prophetic traits-all of which, as shown in this study, appear in Qur’anic depictions of
Mary.

- Fourth, the study evaluates the parallels ‘Abbiid and other scholars draw between
Mary and Muhammad. Both figures receive a divine message, experience
opposition from their communities, undergo hardship, and stand out through
extraordinary conditions-Mary’s virginity and Muhammad’s illiteracy. By framing
Mary and Muhammad as bearers of divine “Word”- Mary through Jesus and
Muhammad through the Qur’an-‘Abbud strengthens her case for Mary’s prophetic
rank.

In conclusion, this article demonstrates that ‘Abbtid’s position resonates with a
broader egalitarian interpretive movement that seeks to uncover neglected female
prophetic models within Islamic scripture. While classical exegetical discourse often
avoided applying the title nabr to Mary due to male-centered paradigms, the
combined evidence of election, miracle, revelation, and analogical parity presented
by ‘Abbud forms a robust argument for recognizing Mary as a prophet within the
Qur’anic worldview.

References

Abboud, Hosn (2014). Mary in Qur’an, New York: Routledge.

Ehsani Nik, M.; & Pat, F. (2020). “Mary; the Prophet or the Saint? Rereading the Story of Mary
in the Quran and Contrasting It with the Androcentric Interpretation of This Story”, Women
Studies, 11(33), pp: 1-27.[In Persian]

Hilli, Hasan b. Yasuf (n.d.). Kashf al-Murad fi Sharh Tajrid al-I tigad, Qom: Maktabat al-
Mustafawi. [In Arabic]

Nguyen, Martin (2016). “Sufi Theological Thought”, in: The Oxford Handbook of Islamic
Theology, ed. by: Sabine Schmidtke, pp. 325-346, Oxford: Oxford University Press.

Puyazade, A.; & Talebi, R. (2021). “A Revise of Women's Prophecy; Mary’s prophecy is case
study”, Women Studies, 12 (37), pp. 25-51. [In Persian]






Ol ops audd de el s dleld (gls Lo
A —VO B A Q\.’.«A) K) }:L; ‘f"; ZJW grhé}:u Jl
."‘JFAU‘,SA.‘UM D;:Jlsw‘)ﬁj.\z D‘_;;J._\Jls D‘_;);’L:)f Dﬁ}j D‘_;mlﬁduuty

3908 (s 15 53 Cigid byl pud jf ilalgs 6l 2 (195

* ghosm] aabld

oS
Sl B (o St S e I3 e DS 3 558 e
ol s dls o g cmwub(w)ﬁf‘rmdﬂ@cu@tﬁ)p
l)uéﬁﬁﬁl:HLgﬁ.wl:;\ubud.b\:&&uufjwéb\;
L ela S5 0o o ol oS I 5l s S ad Lol 5 sluas
Clys e yamne b o g Sliasl 5 (S8 sl ke 5 S 2l sl
oy 53 (G2)e Sl b o sb a5 Ol S bcalid s (s
4S ol Eel ypmeed o Ol ol ol Lol s s abad laalis L

dodds .Y
AL 0T 53 48 3505 I o e Ol b S (S Sassy 5 o ol
ﬁ;dijj)3<w>ﬁﬂujé}%;“‘bff ulgj&\y)b&)b ga‘féj‘j
je}_.ijL;q"j_.bc‘:.,\_iwd‘ﬁm)\W}MJM&?JL}&@W&}‘g;.w‘
Ll s peen ol s g g Ll 3 g oS b o (U)o 2 e s

S O e S D¢ PPV SV /S WS SN WL 5 I 31 W ol il
fatemeahmadi6354@gmail.com

fazeli1351@gmail.com «(J stums sy 59) Ol al sy sy ol K15 il 0 8 Lkl s

VEY/VYIYO (5 ey Gl DETNNY sl s s



g bl 5l bl ol Giiles As

G a5l o on e () o Gl s U sd 3 3 b
sdal s aS syl e g s 1y adlis ol iy ol Ll ol o e Jal 3 ol
?M&L&ﬁ?;qbﬁpwﬁjéc@L@JT&b‘JﬁJﬁfAS&ﬁL&

Cigs 65 ol Rl Sl 5 (St 5 Y
Jaze 3 sl SUkasl 5 S 5S 5 eosd by, 3 (S aS l n 38 Ol |
SO bw g aS coul Glosl gl 50 Ol as OIS Gl ey el g2 L bs plcl
b L i ST 0las 05wl (9303 0k o3l 5l G Bl 55 5 0 (IS L 0 sluter
(Abboud, 2014: 133) > > 5 S pb a5 55 ol 5550 Lol 355 oo ol 0 5
23 D 3y 5 Ol pas s i (SRl 8 W s e e
S a8 e edalin ) plas S5 U5 e Lol Wl 3 Ol ee DI aslio
35 S b i L el Ol 5 Sl i 512 )

ol adlio et SHET o e psle )

thas 53 Sosle 6)\}§:.A.1>' Sl Ll il s OAS ab Ay Y

st adaudlgas WMo 065 plad Ol 51 ) 048 5 ¥

e Llae 5 Lol A, 5 o 5 8

(e 5> sl (6l Ol o 5l QL) S ) L0

(Abboud, 2014: 130) OLas| b 1 il oS 5 o el Js 55 A

oL L sl e [y e Bl o 0823 48 ol 53 063 503 b e sl Ll
e 05 Ol Sl as diS o @Dl 5l 4 &S Gl slpmessd illes S Ol S S
5o 3 e 04 0l 5 5 Ol OEE 3 s Cllast a3 ool 03 05
(Abboud, 2014: 131) a3 e 6358 cwee Odol & 1) 5l Sl g 5 ol sl
s Gl LIS () o > Sl 5l SasS s l ol s

Jpiie 563,555 S st dnn > Al 5 o Ol oy S el 35m 5 Olo3 O 3 oS
S L 2 OS5 355 05 gl s and 3l o o Ol Uiy 3l g i sl
sl s Ay IS e 4 e o 315 el O T o5 TA &1 s sl
53015 53 S Lgs liaoh o3y liims 5 ity s o o5 o n i



A Lol Lo ple 5 snas] anbls

Slatel § g g0 ol 4 sl (o D g3 b Ol 5 ) JSe ol 3 e
OB Jlas! (300 (6l b b el pe s 3 3l ol e 4 Ol (gl ol
O s pmen i oman (V0 TG (L 5 SO Slea]) Sl 0l enlinl
S35 03ls Jins s S S Shmsas aS YV 4T Olhas I 4S5l o) 5 55 (il b
5 Of alauls g mnde 5 4y JSan () o S il o L5t OF Jolb 5
Sl 45 Sl B 5l 5 4y Sy e sl oS ol 0Lyl sl 0Ly s g
e et Sl S8 05, sl el a8 el gl el ge
O YR8 (ol 5 SO Sl sl s ol 5 a3 1 0Ll 5 Kl

s Sbodsh ol a8 L 3 e o gl Lol S S e 05
S s esn Db s S e 53 S 5 Cnle gl | Sl sl oS e
S O 0l S sl aedS bl s @ L D S L ks B el b
Al 5z p3l 35 ma 53 1y aalS ol Ol pdo 5 35500 Sy ol sel 5 1S pln
R et Sl S e SIS e Gl Sy 5 Doss s s S Ok
S )y S84 a0 Gl &S o9 Gl S3ly 53 &S Lol Aiine S5 e Ailes S
Gl o 355 s Gl sl 5 S8 5 blrw nle O 5 sl (g 3ke oK
.(Abboud, 2014: 15)

Cign 990 Jo).w 68 3220 Y
opmene 55 gb Ol b S o Jods b by o Wl oo byl s 1 Lo 5 g0 Ol
AS 355 g ods (e sn (S5 & Ll a5 4ol sl sl o ol
5> Al Glosl Al el Ol 5 drs a5 dme 3 OLAS 5 Jsb s 4 0L
LA o e g 5, S 5 Lo jene SB35 3 (ol S a5 dine 53 5 sl Ol
O Sl O 550l 3l ey e L 1 SAL 5 Ole 55 bl (Lo g 0L
3O mte O ST b adl il oI (6 el 5 i O g 9 b s
33 g g ol S 5315 gl 0y meme L GOl el opl &S el 0T Ol
S el (1) A e BT s alaulsa 4 (FO) TVA-TVO 6y o 15.)
e Iy (LS5 Sy 4 () o s e oS S5 (NgUYeN, 2016: 336-337



g by 3l &lalgd s ply (il AY

sl an Ol e 53 5l Sllge 30 LSS s e SIS (6555 5 B3, el
e aioen a5 il ol 5l G dme 53 e je 8L s 5 D S
SN Lt (gl s Olo3 OF plazrl 5 3 e Gl o3 sl 03 alils
e 53 (Gl S Sl 4 e Aol Ll il als (6 5 0 0L 5 Ols e cdilae s
e o 3 s 013 5 S WS s a8 Ay e g 53 ol 5 0
=l s Sl Al S Sl ol i S b S elS K s s A
5 G35 sy Oleds slade 51 558 oo J36 Lo mns glalde (55 L 5S35 olS
ol o 2R A bl el o OLal o mms 2 (s 1) o 2 il il plabs
Ol ks 5 5, (AbbOU, 2014: 143) 1S o il gfl ooy 5 il b o 1 ol
23 S plde Gl (35S 53 e S e 5 Wil e B35 SIS
Gl o) sl s s oS S o LA gl pmeme |y l3kitel ol 5 s e L]
5 0L i 53y o 48 e J 5 53 imas (AbboU, 2014: 103)
il i 5 las oS &80l sl OLEyl o ene s 5 515l (S oo alen (Eilacl

.(Abboud, 2014: 76) Lles 5 dl.\ﬂ 5 sm3e o pee

g5 by (32 3 il g g Al o g Bl > .F
A 3 5 Bl s 6l 258 I 0 e DS 3 015 S g 5 S b2
53l e S Qa_\éb\;\)ﬁfaﬁ;j@\f)atwhwmws)mm
bj\.u)u}w_au;s@f”\ﬁ)Mﬁyfmjws(wﬁfﬁo&:}o@s
o 0 S e aes s el oe 5 S sl e S oe (Lo OUS plal Obe
i 3 (Abboud, 2014: 145) - S s 5 @_@ Fois 5 p ol 4y gl
5 bl LI s camae O pmmen o 0dd S5 el gl ola Sy ool
s s Al 5 B S e 0398 L5 5o bl slas L IS
33l (e Sl Ol b Lo S s cnl 013 ST G o8 S e J35 (3
i D L5l O Il o5 Yl s ol Cvae (S5 sl 35 40T
o Sl 3 SL l)ﬁfQJL@bj\)}h';aolM;ﬁ Sl 03 5 5 me ghae |
Ao (Ot 31 S0 2 bl Sl o L S T 51 SU e 5 el 5 Ll le



AY Lol Lo yde g (gaen] dobold

(bbbl 15 Gk g S o e (0 0 8l e gmety | b (LU
3 el S B 5l Oss Sy mess s 1) sl gl S 5l (S
s ad Bl e e 015 Sl sl Wlast b i s Sl S ol
(808 /0 e I das o ol 3 Cblos (o L) LI L, al b gl SecsS
OB b L e Dl L 3 e s S Bl glae o R,
(e e g Sl IS 1) 350 e (nd ) SIS O e LT 0L
e el 55 ol (Sl () e 25 lzie, (ADbOUG, 2014: 206) ezl
S Wi o B3 Sl s e 5 A5l e sl Wl omns (5355 5 B3 023
S 5 (e A3l m 035 5 sl Lyl s A e e Ll Lol

(Abboud, 2014: 149) 5 yes e Jiz |, L sl

g o4l L elw! b calwd O

L Ol Ol on a8 il 6,500 (S8 b Ol 500 L () e Sl 3500
22 L (e amaras ol ol e sl sladay (o) s 3 Gl e slear
(o0 ams 5 (s o 0313 1,5 o S s 5 A3 e s o 3 oLl et
() 535S o Jom 3 ol 3L oS 1 ol 3 LU 5 IS (o) dess oS 48 0
D Olils 25550 L 01,5 ol ey 5 S o o Mt (3IS S 1y s 3
s ol b aS s o0 DL (o 0 Dol o Slog A B gt D e 5 e
5 JLi e 4 s (Abboud, 2014: 166) 1S e Auls el S Olsies |y (L) e
Ol (W e & 5 (o) dame Do Olo (6305 Sl 3 5 Sl 550 e
Ll LS5 (e 35 S b Wl 6 03 Lased 5 Log oy 53 4 Lles S
sl bl plaply 53 8 S S s o A5 5500 45 3 et (o) dee
RV WP RES g Py E JON S P S s SV P 1) gOc e
53 () A2 S Jra ol ol 5 1) s 5 (Sl (S § (slaa 2
bl o ((oddemms a5 Jl s S o I onle s dime O s 3 5 0l
2l 3l il B SKuSS 4 (o) derne G3lgm 2 5 e p S SL S e M B
g g 5 0 oo Ok ((o)desee 5 LS I3 L 1) e O Ok (W)



g by 3l lalgd sl Jiles AF

L;J_Sj}u}ia.-»)ﬁjf&(w)ﬁﬂzsﬁ wlie 5o edaas )iy w}gj:ﬁ'cdg
V.a\j_w QL_;@;:;))VQ}f@(Up)M‘)c((M\{ °>JSJ"“‘J‘J’°L§"J’°&:’“Q}J{¢))T
Slialis s o (ADDOUD, 2014: 165) 155 & 5 plls X5 4 4 75 oo s3
“SC'—“U—‘&”}J‘-"-’@(‘L—?J‘%"S‘%Uﬂ)’Mdﬁ‘ﬁ)<u”)¢iﬁ-“ﬁﬂdﬁ
.JJSC,_:UQJL:_GH‘ ‘JJ‘JLSZ '?éﬂ\ﬂ)d\.k_o;.k_?mp(w)ﬁj_ﬂ.ﬁjjj

Sl b sl ol «Blsb Jos s anS w555 03 iz $21p bl b s () by
(Abboud, 2014: 130) 5 5wl 3 B, by Ol e 5 b3

S 5 4 5

)°>\jgﬁ)°|)_>-L§ﬁ\ﬁousmjb_@f-ﬂpuw|ﬁs;,,p;\jégcqyw
wu“w‘ﬁMw&Gﬂfmww))g}&a‘;)‘5‘)&:}}) ‘hﬂj";’

el 45 S 03U 1y 5l S5 S opl ssmees o gla il

&bo

S OLs

55 o Olals Sl Ssi b Vs plis 5o 55 4o (WWAQ) Ly 3 ol 5 s (S Sl
e ip g o slad @3l s O ol g Qlls ol 5l iy s o e b O) BB 5 013
A=YV

23 (e & (53550 andllas 065 s S (Ve ) g5 o 5 tpasl w3l s
YV-0) . ae ¢ o leds ‘v.h.>)'\}.> I 0L aoliin gz wl 3

(S pihaadl LS5 (..e u[i:cy/,gﬁu”cfiu_é.a/jd/ﬂv(ud) s g3 o= ¢

Abboud, Hosn (2014). Mary in Qur’an, New York: Routledge.

Nguyen, Martin (2016). “Sufi Theological Thought”, in: The Oxford Handbook of Islamic
Theology, ed. by: Sabine Schmidtke, pp. 325-346, Oxford: Oxford University Press.



